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“Wann endlich wird der groBe Mensch erstehen, der
den echten Sozialismus mit der Metaphysik versohnt?’
Franz Werfel, Der veruntreute Himmel

Truth’ and ‘Lie’ of Marxian Socialism by Vladimir Solov’év

As a young man Vladimir Solov’&v ardently read the works of the
French socialists and he had hoped that socialism would start a new
ffpoch. However, in 1874 he presented a revised interpretation of social-
ism in his master’s thesis Krizis zapadnoj filosofii. All socialist theory
\‘{as built on an anthropology, the traits of which were egoism and hedo-
nism, which was an idea clearly worked out by L. Feuerbach. On such
an anthropological basis no profound change in the depth of society
could possibly be declared without destroying the logic of the theoreti-
cal system. This observation of a contradiction within socialist theory
led Solov’év to pronounce a sharp condemnation of the basic abstract
principle underlying all socialist theory. Its ‘apotheosis of materialism’
did not differ from capitalist theory! This was considered the ‘lie’ in
Marxian socialism. From the anthropological point of view, socialist
theory defended materialism just as much as capitalist theory had done
before. Capitalism and socialism were to be regarded as two sides of the
same coin. In the course of his lectures held in 1878 Solov’€v stated that
socialism in all present forms was a mere substitute for religion, now
considered to be the competitor of socialism. This substitution was
brought about by the failure of the Christian church to defend the ‘soc1a'11
truth® of its belief. The ‘truth’ in socialism was its well-founded Cl‘it.l-
cism of social injustice, of unequal distribution of goqu .and power in
capitalism. Solov’€v supported the protest against capl_tallslm, saw it In
line with the ideals proclaimed by the French Revolution. It was first
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S.N. Trubeckoj, then S.N. Bulgakov along with N.A. Berdjaev, whose
visions of a ‘metaphysical’, ‘Christian’ and ‘personal socialism’ were
based on the notion of defending the ‘truth‘ by substituting Marx’s ‘lie’.
In this respect Trubeckoj, Bulgakov and Berdjaev can truly be called
disciples of Solov’év.

Sergej Nikolaevi¢ Trubeckoj and ‘Metaphysical Socialism’

Sergej Nikolaevi¢ Trubeckoj (1862-1905) was personally acquainted
with Solov’€v and was a professor of philosophy in Moscow. He was
the first to rewrite socialism on the basis of its ‘truth’ and its ‘lie’ as out-
lined by Solov’év. His publications in Voprosy filosofii i psikhologii
deeply influenced Bulgakov and Berdjaev in their turning away from
Marxism.

Trubeckoj, a specialist in Greek philosophy, started to develop his
concept of socialism by examining Socrates’ term of the universality or
catholicity [katolikos] of man’s soul in his master thesis Metafizika v
drevnej Grecii (1890).2 By 1905, when he had finished ‘O prirode
Celoveleskogo soznanija’ [On the nature of human consciousness), he
presented his idea of a ‘metaphysical socialism’, having further devel
oped Socrates’ definition of every-individual’s ‘soul bearing the world"/

In the work just cited, he underlined that man’s individual ‘soul’ Was
recognized only in communities unified by a common religion. Here

the soul’s transcendental and communicative character as emphasized.‘ |
When using the term ‘metaphysical socialism’ Trubeckoj means a St >
of consciousness derived from the recognition of God as the Father.
Every man’s soul then evolved into a sobornost’ soznanija [universalit:V
of consciousness].5 The sense of community born out of this type of self
aware.:ness becomes the essence of ‘metaphysical socialism’.

This state of consciousness cannot possibly be reached outside the
chu‘rch. Man, seen as carrier of God and vice versa [b0g05elo"'€k]i
achieved the corresponding  bogoceloveceskoe obscestvo as SOciel of
God-men exclusively in the arms of the Christian church. Trubeckoj
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no means discussed the question as to whether or how this ‘metaphysical
socialism’, this type of socialist society, isolated in time and in place from
the rest of the world, would find a way to break through the walls erected
against the world. This question, in conjunction with the economic ques-
ions, was discussed by Bulgakov and by Berdjaev.” Their concepts of
socialism, also deeply inspired by Solov’&v’s analysis of right (‘truth’)
and wrong (‘lie’) in Marxian socialism, can be regarded as an attempt to
further develop Trubeckoj’s concept of ‘metaphysical socialism’.

Sergej Nikolaevi¢ Bulgakov and his Vision of a ‘Christian Socialism’

Bulgakov, critic of Marx and of Lenin, deputy in the second Duma and
founder of a party-like union named Sojuz khristianskoj politiki [Union of
Christian Politics, 1905], was a professor of economics until 1918, when
he was ordained orthodox priest. Bulgakov introduced an idea of ‘Chris-
tian socialism’, which basically agreed with Trubeckoj’s concept of
sobornoe soznanie [universal consciousness] and which answered the
questions left open by the latter. He included economics, i.e. the social
question presented by Marx. His attempt to refute Marx’s concept of his-
torical materialism by showing its inconsistency departed from this point.
_ Bulgakov’s central argument can be summarized as follows. Accord-
ing to Marx, man was a slave because of his total and merciless depen-
dence on his social class, which itself was defined by the mutual antag-
onism of classes. The consciousness born out of the competition among
classes affected everybody, no escape was possible! In Bulgakov's eyes,
the idea of ‘personality’ as an end in itself, plus the idea of its liberty,
were abolished by Marx, whose concept of liberty was founded neither
on an ethical nor on an anthropological idea. His idea of liberty was
defined by nothing but economic factors. Precisely these factors werc
contradictory to any type of socialist paradise. According to Marx man
was a homo economicus. In this respect Marxism did not differ at all from
the Scottish/English liberal school of economics. The new Leviathan cre-
ated by Marx was ‘worse’, however, since in his theory the individual
submerged in a social class and became a collective individual 3 The ‘pit
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of wolves’, which Marx had created, was to work its way up to a com-
munity of ‘brothers, loving and kissing each other’.” This metamorpho-
sis from ‘wolf” to ‘brother’ constituted the central weakness of Marx’s
historical materialism, because the paradise it promised could not be
deduced from any given concept of man.!” This constituted a gaping
void. Marx did not bridge the gap between social Darwinism and par-
adise on earth. Therefore his vision of socialism was merely another
type of misty religious faith,!! an interpretation that had been discussed
by Solov’év already in 1878.!? Socialism and capitalism — it did not
make too much of a difference — both systems made out of man ‘a safe.
either empty or full’.!> Marx’s socialism demonstrated a ‘bourgeois
spirit’'* because historical materialism divided mankind into merely two
groups. First there were the proprietors and then those who possessed
nothing, but their hands still seeked the same thing: economic fulfil-
ment. Bulgakov was not convinced by the premise that people could live
freely under socialism/communism because then their individual ‘safes’
contained roughly the same amount.!’

In order to offer a more solid concept and to weaken the Bolsheviks’
position among he Russian public he founded the ‘Union of Christian
Politics’ in 1905. Bulgakov did not share the opinion of many Chris-
tians that the world was divided into two parts, the first of which
combined religious faith and life in the arms of the church, while the
second part, the worldly world, was obviously the worst of the W0.
He despised any attitude that did not protest against injustice but.
instead, withdrew from the world. Referring explicitly to Solov’eV, he
asserted that Christian faith by definition implied an urgent task 10
becpme involved in the affairs of the world and that retreat fom
politics was generally not acceptable.!é Between 1905 and 1913, when
Bulgakov was ordained orthodox priest, he taught economics ! the
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Universities of Kiev and Moscow. At the same time he published a
large number of papers which in part covered the question of what role
the church was to assume in modernizing societies.!” Their common
denominator was that the Christian church had to pull down its protec-
five barriers and become an integral part of life in the outside world.
By founding the ‘Union’ in 1905, Bulgakov had undertaken a first
attempt to pull the Orthodox Church out of its agony. In the name of
Christian ‘social truth’ he demanded renewed dogmatic work. Refer-
ring again to Solov’év he also asserted that the Christian ‘social truth’
was important enough to unify members of all different Christian con-
fessions.!8 The resulting union was to become a platform which would
fight the false socialism by means of publications, public debates and
which would also boost political reforms.'” In numerous papers and
articles, as in the Union’s founding text, he underlined that the defence
of the suppressed and exploited was called for by the whole of the con-
tent of Scripture. Still, it was impossible to find any form of a prede-
termined economic order in the Bible.2 It did not prescribe any com-
munism, as some German Marxists, like K. Kautsky, had proclaimed.”’
What was to be taken as ‘truth’ was the appeal to man’s creativity con-
cerning all aspects of life [bogocelovecestvol, including economic
aspects.?? Analyzing the entire work of Bulgakov on the question'of
what would be the proper economic order corresponding to ‘Christian
socialism’, corresponding to his idea of bogocelovecestvo, it can only
be said that communist distribution and private ownership should go
hand in hand. Property should not have the meaning of a fetist}.23
When starting the ‘Union’ in 1905, Bulgakov evidently did not th¥nk
in terms of politics other than that the Russian agrarian populatl.on
was to be granted more land in order to establish a kind of ‘agrarian

17 For example: ‘Cerkov’ i kul’tura’ (1906), ‘Cerkov’ 1 gosudarstvo’ (1906), ‘Cerkov
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socialism’?* in the long run, and that constitutional rights should be
fought for immediately.?

In general terms Bulgakov hoped for a religious rebirth irrespective
of the form of government. From the very beginning he hoped that the
church would regain influence on man’s consciousness. Paradoxically
enough, it was due to the resistance of the church that Bulgakov’s
‘Union of Christian Politics’ failed the same year that it was founded.
Nevertheless, after Bulgakov was exiled in 1923, he further developed
his idea of ‘Christian socialism’ and reissued his ideas on the role of
church in its name. Teaching at the Institut St. Serge in Paris he reis-
sued his former idea that the church was to work out a dogmatic socio-
logical concept, which also took into account the fact of man’s depen-
dence on social and economic circumstances. This anticipated dogmatic
work would have to consider deeply the grave problems arising from
the standardization and rationalization of man’s life. The fantastic
speed of technological progress had turned people into “ants’ or ‘flocks
of sheep’, wherever in the modern world one might look. Almost
twenty years after Bulgakov had rejected Marxism because of its ‘bour-
geois spirit’, he came to the conclusion that the Soviet Union had man-
ifested exactly the same ‘bourgeois spirit’ as was found in capitalis
Europe. Both societies were founded on atheist perceptions of the
world and man was increasingly in danger of falling victim to idols and
fascism. After machines had taken over, people were given a new typ
of freedom which was not developed beyond the limits of the ‘bour
geois spirit’ already mentioned. It was a spirit resulting from man’s
lapse into materialism.2 In view of this assessment, Bulgakov accentt-
ated the role of church at one point. The significance of the individual
personality was to be expressed in sociological terms and he suggested
the classical Russian term sobornost’ to be the dogmatic mediatof'
Sgbornost’, or what was meant by Trubeckoj’s ‘metaphysical socialism.-
did not suggest doing away with ‘individualism’, but its metamorph0st
Into loving respect for one’s neighbour. This definition of man’s P
_Sonal and historical destination was looked at by Bulgakov as a Spe?‘t'
ically Russian heritage, which created splendid grounds for rejecti"s
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capitalism.?’ ‘Christian socialism’ and sobornost’ became synonyms in
the late works of Bulgakov. The Orthodox church was to be the decisive
institution in bringing about a religious rebirth after the Soviet system
would have been defeated, and it was to replace the state and its institu-
tions in the long run.2® Towards the end of history, the Christian church
was to take over the reorganization of the entire world [vocerkovleniel.*

Nikolaj Aleksandrovi¢ Berdjaev as a Prophet of an ‘Eighth Day of
Creation’ of ‘Personal Socialism’

Berdjaev (1874-1948) was the son of a Polish-Russian aristocratic
family. Although his life and work are well-known worldwide, so far it
has been overlooked that his vision of ‘personal socialism’ equals his
prophecy of the ‘eighth day of Creation’.

Berdjaev also radically refused the bourgeois spirit of Marx’s concept
of socialism. The class struggle Marx had proclaimed to fuel history, doc-
umented nothing but a fallen world. It was merely a strife within ‘Mam-
mon’s realm’. Although Christian belief accepted Marx’s demand for a
basic change at the foundation of the structures of society, it rejected the
idea of class struggle, because this humiliated humanity. Any reform or
any type of revolution was a farce, if the individuals in a society were got
prepared to undergo a personal transformation.>® Berdjaev agreed with
Marx, on the other hand, as to the ‘truth’ his socialism had proclaimed. In
particular he agreed that bread was to be distributed equitably.’! Furt.her-
Berdjaev conceded to Marx — neither
freedom nor justice, but it forced all its participants into a merciless
dependence on the anonymous power of money. ‘Liberty’” was the exclg-
sive right of the winners.3? This ‘distortion of values’ produced by f:apl,-
talism was in no way compatible with Berdjaev’s idf:a of ‘pgrsonahsm .
This ‘personalism’ implied a radical denial of capitalism, Whlle. y.et at the
same time there was a strict refusal of Marx’s historical materialism.

more, capitalism defended — as
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The social projection of ‘personalism’ meant a ‘socialization of the
economy and the guarantee of work, hence a subsidized material mini-
mum for everybody within a society without classes’.** The justification
for this claim, however, was substantially different from Marx’s. In
Berdjaev’s perception, man was indeed a homo economicus, but only if
he regarded his work as a ‘spiritual’ service. This aspect of man’s
labour, as Berdjaev criticized, had been completely ignored by socialist
theoreticians. Any political or economic question, any theory of an ideal
order could be judged only if looked at from this point of view.* What
Berdjaev had called ‘extreme personal socialism’ was the radical denial
of all sovereignty except the sovereignty of individual personality. His
demand for personal freedom also implied the abolition of the represen-
tative form of democracy, whose spirit of liberty and of human rights
was a lie. Any representative system necessarily led to a leveling of per-
sonality. The freedom of conscience and convictions was broken up by
the dictatorship of political parties and by organized interest groups."‘h
Christian faith, the true defender of personal liberty, was compatible
with the idea of democracy only as far as its direct and self-governing
form was concerned. Christian faith rejected the sovereignty of any
majority.’’

Logically, Berdjaev’s blueprint for the world was that it should
become a ‘spiritually joined federation’, a federation of loosely associ
ated ‘fraternal units’. This is what he called ‘personal socialism’ in it
political order.>® Considering how this political order could possibly b¢
achieved, it has to be said that in Berdjaev’s eyes it was absolutely
impossible to reformulate Christianity into a state doctrine. The ‘CrUCi'
fied truth’ would have to be converted into a “doctrine of crucifying -
Even though Berdjaev principally supported the reformulation of Mars
by E. Bernstein,® he believed in a radically new type of revolution. I"
order. to understand Berdjaev’s solution to the serious problems tha!
80 with any theory of historical progress, one first has to go into i
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anthropological conception, and secondly into the type of existentialism
he defended. '

Man’s ‘personality’ was characterized as the junction of two worlds.
It was ‘the consciousness of belonging equally to the world of phenom-
ena and to a God-like existence’.! The latter enabled man to be free and
it contradicted the world of phenomena, the world of necessities. True
‘personality’ arose out of the transformation of instincts into a ‘spiritual
power’ instead of by their suppression. Hence ‘personality’ was not
defined as a product of ‘natural evolution’ but rather as a result of the
Spirit’s ‘breakthrough’, which corresponded to a ‘breakthrough into the
realm of liberty’.*

‘Man’s countenance is the most touching thing in the world’.* With
these allegoric words Berdjaev summarizes the inner struggle to become
what he called ‘personality’.** The task of being a participant in the cre-
ation of a new individual world was thus not bound to the Father and not
to the Son either, but to the Spirit. By embracing Spirit man created his
proper ‘personality’. Berdjaev called this process a ‘myth’ because it
was not possible to talk about it rationally.*’ It called for ‘myths’ and
‘symbols’ for its description.*® The decisive force in the social transfor-
mation was the type of personality described above. The true basis of
life and its organizational forms were of a spiritual quality. The
acknowledgment of this fact led to a change of focus for any revolq—
tion.*’ The ‘personal revolution’ was proclaimed as a way out of the cr1-
sis of modern times. No matter whether you looked Eastward or West-
ward, it was the same ‘spiritual crisis’. The ‘personal revolution” would
be the outcome of man’s efforts to elevate his spiritual values.*® It would

i ; i¢ ] iziki ¢ i ob’’ektivacija)
“ N.A. Berdjaev, Opyt éskhatologiceskoj metafiziki (Tvorcestvo 1 0 '
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be a mistake to interpret what has been said as some religious form of
enlightenment, derived for example from Kant’s sapere aude. Berdjaev
was convinced that all epochs up to his time had merely been a pre-cre-
ative phase and that the last one to come would manifest the ‘anthropo-
logical mystery’. It would substitute ‘creativity’ for ‘obedience’.¥

In later years Berdjaev envisaged an ‘eighth day of creation’, which he
formulated with the self-confidence of a prophet.*®® In Berdjaev’s form of
existentialism, ‘existence’ being bound to man’s creative task to become
‘personality’ was thus reduced to ‘existential time’, whereas ‘historical
time’ was a distortion.’! The ‘personal socialism’ in ‘existential time’
was to break into the world as an ‘eighth day of Creation’.? This day
could be prepared for by ‘prophets’ both in and outside the church.”
This ‘catastrophic’ breakthrough of a ‘New Jerusalem’ could be brought
about by anybody and at any time with the creative help of the Spirit.*

Berdjaev’s last works reflect his conviction that the modem world
was in a state of crisis. The world was heading for total ‘chaos’, which
was organized by nothing but technology.5s

Man had become a ‘slave’ that had lost his ‘soul’.® In his Russian
Idea (1943) Berdjaev briefly discussed the ‘German idea’ and claimed it
to be an idea of ‘power’ and ‘might’, whereas the idea of his native
country was dedicated to ‘community’ and ‘fraternity’. Thus, the gate t0
the ‘new epoch’ was likely to be opened in Russia, because its historical
traditions offered a better foundation for the ‘new Jerusalem’."’

Conclusion

Socialism, considered as a Christian concept, cannot on any account
be understood as a term which specifies any social or economic order.
On the contrary, the golden times to come are not defined by a specific
order at all, but they are deduced by a specific anthropology.
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Anti- and post-Marxian socialism as it was presented by Trubeckoj,
Bulgakov and Berdjaev all deal, in one way or another, with the ‘Russ-
ian Idea’ as it was presented by Solov’&v in Paris in 1888. Its main
thrust was that Russia should evolve into a vanguard civilization renew-
ing Christianity.*® It makes little difference whether you call this vision
‘Russian Idea’ or ‘socialism’, because Trubeckoj’s, Bulgakov’s and
Berdjaev’s ‘metaphysical’, ‘Christian’ and ‘personal socialism’ implies
a mystical ontological concept, a Christian perception of the world. The
types of socialism discussed in this paper could be considered as belong-
ing to one school or group, with each theorist adopting Solov’év’s Chris-
tian ideas about right (‘truth’) and wrong (‘lie’) of Marxian socialism
and developing them to fit into their concepts of sobornost’ plus into
their visions of an ideal Russian future linked to it. Socialism, turned
into an ontological or metaphysical problem thus renews the question of
how man should define himself and what window he may chose to look
through to see and to interpret the world.
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